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A PRAISE ON MEN ARTEMIDOROU AXIOTTENOS*

To the memory of Peter Herrmann

The volcanic area (Kakatekaumene) around Kula continues to yield interesting evidence about
social and economic life in Roman Lydia. In fact, our rescue-excavations (at Toma Dagi! and
at Magazadamlari?) and systematic surveys in the field have provided rich epigraphic
material. Part of the discoveries from surveys as well as from various museums and private
collections has already been published in my Researches in Lydia, Mysia and Aiolis, ETAM
23, Wien 1999. Some finds will be made known in a joint book with Professor Peter Herr-
mann who sadly died in 2002, while some others, as the one presented here, will be published
in separate articles.

The present inscription was in a house at Kepez Mevkii when we found it, and, as we were
told, it was unearthed at a place called Magazadamlar1 located N of Ayazviran/Ayazoren
(Taza)3 and NW of Hamidiye (Dima? Kerbia?)*. According to the information by P. Herrmann
per. epist., the text is identical with the one announced by himself in TAM V,1, 525, comm. on
lines 1-2 “. . . in tit. piaculari inedito a Drew-Bear a. 1978 descripto” and quoted by G. Petzl,
Die Beichtinschriften Westkleinasiens, EA 22, 1994 (hereafter: Petzl, Beichtinschriften), no.
565 and op. cit. infra note 17, p. 21, note 33.

Marble stele with flat pediment and tenon. Above the inscription there are preserved the
remnants of a moon-crescent in high relief. The stone is now in the Manisa Museum.
Measurements: Height 1.46, width 0.58, thickness 0.07, letters 0,02.

MeydAn Mntnp Mnvog "A&lotn-
vob* Mnvi Ovpovie, Mnvi *Apteut-
ddpov ‘A&otta kortéyovtt TAD-

4  xov’'AnoAlwviov kol Miptiov TAD-
KOVOG edAOYLO TEPL Thig E0VTAV
cotplog Kol TOV 1810V TEkvov:

20 YGp pe, kOpie, atyuointiloue-

8  vovnAénoec. Méya 6ot 10 6o10V,

“Ttisa pleasure to thank G. Petzl for his kind help and advice during the preparation of this article.

I The excavation carried out in 1995 made it clear that the sanctuary at the top of Mt. Toma belonged to
Meter (Thea) Larmene.

2 The finds through a short dig (1998) enabled us to locate the sanctuary of Miv *Aptepiddpov "AEiotto
kotéyov and Mitnp Mnvég at Magazadamlari.

3 For the settlement see TAM V, 1, 468a and 475. A new discovery informing us that the lazenoi were
organized as a katoikia will be published separately.

4 TAM V,1, 488-489. For a dedication by oi é&v Akkthevpoig xGtowkor Tapdiavol from Hamidiye see H.
Malay, Researches in Lydia, Mysia and Aiolis (ETAM 23 (1999), 124.

5 After the allusion Mnvi "Apteiddpov "Aérotto katéyovtt Petzl wrote “Die Inschrift datiert aus dem Jahre
142 der sullanischen Ara (= 57/58 n. Chr.) und ist damit das alteste datierte Exemplar der in diesem Corpus
vorgelegten Stthnetexte” (cf. also p. VII).
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uéyo 6ot 1o dikaiov, peydAn veikn,
ueyGAon ool vepéoelc, uéyo oot
10 dwdexdBeov 10 moPO GOl K-

12 texticpévov. 'HypoAmticOnv
10 6deApod Tékvou Tob Anpoit-
VETOU, OTL TOL £U0L TPOEAELYOL KO
oot Poibeav Edwko wg TEKVE*

16  ov 8¢ £€éxAeroeg e kol fypo-
AOTIGAG e 0vY MG TOTP®S, AAANL
®¢ Kakodpyov. Méyag odv éoTt
Meic ’A&rotto KoTéymv: 10 elkoi-

20  vOv pot £noincag eDAOY® VUELV.
“Etovg pup’, un(vog) Moviuov B’

“Great is the Mother of Men Axiottenos!
Glykon, son of Apollonios, and Myrtion
the wife of Glykon (set up this) praise to
heavenly Men, Men Artemidorou ruling
over Axiotta because of the safety of
themselves and of their own children.
Because you showed mercy upon me, o
Lord, when I was imprisoned. Great is
your quality of holiness, great is your
quality of justice, great is your victory,
great are your acts of revenge, great is
the Dodekatheon which is located next to
you! I have been imprisoned by Demai-
netos, son of (my) brother, because I
abandoned (sold ?) my property and gave
you my support as if you had been my
child. But you locked me out and
imprisoned me as if I were not (your)
uncle, but a criminal. Great is, therefore,
Meis ruling over Axiotta: you satisfied
me! I praise you! In the year 142, on the
2" day of the month Panemos.”

1-2 MeyoAn Mitmp Mnvog "A&iottn-
vovo: Regarding several unpublished
instances, the mention of Men’s Mother’”
in acclamations is a peculiarity of the

6 For "Aottnvav koatokio see C. Schuler, Léndliche Siedlungen und Gemeinden im hellenistischen und
romischen Kleinasien (Vestigia 50), 1998, 297 with bibliography.

7 For Men’s Mother see E. Schwertheim, Isz. Mitt. 25, 1975, 358-65 (Bull. ép. 1976, 628) and 1. Diakonoff,
BABesch 54 (1979), 168-9, cf. also E. Lane, CMRDM 11, 174, no. AS.



A Praise on Men Artemidorou Axiottenos 15

dedications from Magazadamlari. This fact would lead one to attribute at least two published
dedications starting with MeyaAn Mntnp Mnvog Tekoboa® and Mnvi "A&ottnvd kot Mnvog
Texovon? to this sanctuary. Obviously, these acclamations refer, as G. Petzl has already
stated!0, to one and the same goddess, and not two separate goddesses as some scholars are
inclined to believe!l.

2-3 Mnvi Ovpavie, Mnvi "Aptepidwpov "A&lotta katéxovti!2: In some of the dedica-
tions from this sanctuary (see above), as in the case of the present inscription, Men is speci-
fied as OOpdviog!3. Here as well as in some unpublished inscriptions the name of the god is
followed by singular forms which refer to it. This confirms G. Petzl’s suggestion loc. cit. that
the adjective ovpdviog does not refer to a separate cult; it specifies the heavenly character of
Men!4,

5 ebloytav and 20 edAoy®d: The terms evAoyelv and edAoyiw are frequent in the context of
confession inscriptions (see L. Robert, Nouvelles inscriptions de Sardes, 28ff.; CRAI 1978,
249 and Petzl, Beichtinschriften, p. XV with note 40). On the claim that these terms were
borrowed from Jewish communities see notably H. W. Pleket, op. cit. note 15, 183—-189 and S.
Mitchell, Anatolia. Land, Men and Gods in Asia Minor 11 (1993), 37.

7 On the epithet xVp1og applied to gods in votive inscriptions see H. W. Pleket, op. cit. note
14, 174ff.

7 atyxparotilopevov, 12 Ayruoloticdnv and 16-17 qyuoroticoc: In an unpublished
confession inscription from Kollyda, we have ¢kpdrnoov describing a comparable treat-
ment!S. Cf. also Petzl, Beichtinschriften, 33: évnodicB[i]oo.

8 The verb £¢Ae€w, a popular Christian term, is rare in pagan context!6. For its occurence in
a dedication to Theos Hypsistos see Th. Drew-Bear — Ch. Naour, ANRW 11, 18.3 (1990), 2039,
no. 33 (SEG 40, 1188): ¢Aenbeic an’ SAAmV tdV Tadnudtwy (Aizanoi). However, its deriva-
tions £Aeog and élenuocvn now occur in an unpublished confession inscription quoted here
in note 15 (see also Petzl’s commentary on Beichtinschriften, 95.71f.).

8 E. Varinlioglu, EA 13, 1989, 46, no. 4; SEG 39, 1989, 1278; Petzl, Beichtinschriften, 55 and M. Paz de
Hoz, Die lydischen Kulte im Lichte der griechischen Inschriften (Asia Minor Studien 36), 1999, 39.3 (now in the
Usak Museum).

9 E. Varinlioglu, EA 13, 1989, 46, no. 1; SEG 39, 1275; M. Paz de Hoz, op. cit., 39.4 (also in the Usak
Museum).

10 Beichtinschriften, p. 66: “Mutter, die Meis geboren hat”.

' Meyédn MAenp, Mnvdg Texodoo both by E. Varinlioglu, EA 13 (1989), 45, no. 4 and SEG 39, 1989,
1278.

12 por gods possessing (kotéyov, Baciiedov) a village see H. Malay, EA 12, 147 with note 3 with biblio-
graphy.

13 Dedications recording Mfva. Odpléviov *Apltepniddpov "Afotta kotéyovia (Ayazviran) and Méyoc
Meig Ovpaviog "Aptemidmpov "A&otto kotéxwv (Esenyazi) will be published separately.

14 On the term ovpaviog see E. Lane, CMRDM 111, p. 76 and H. W. Pleket, Religious History as the History
of Mentality: The ‘Believer’ as Servant of the Deity in the Greek World, in Faith, Hope and Worship (ed. H. S.
Versnel), 1981, 166-7.

15 ¢gpotdviec . . . vo éléov Thxootv En(e)l ékoddoBnooy odtol 8Tt 1oV matépa éxpénoay . . . kol
EM(e)nuocdvny un AoPoviog 100 matpOg oOT@VY . . . (the inscription, which is preserved in the Manisa Museum,
will be published separately).

16 The usual term appearing in dedications is c®Cec0at for which see my Greek and Latin Inscriptions in the
Manisa Museum (ETAM 19), p. 75, note 123 with bibliography.
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8ff. It is not quite clear whether Hosion, Dikaion, Nike and Nemeseis are to be taken (like
dodekatheon) as individual divinities apart from Men Artemidorou Axiotta katechon or,
perhaps more appropriately, as his qualities (0ctov, dikatov) and achievements (vikm,
véueotg). The cult of the pair “Holy” and “Just” is well attested also in NE Lydia!”. The best
parallels to our acclamation come from Aizanoi (*Ig 6gog év 0Opavd, Méya (10) “Octov,
uéya 10 Atkeov!8), from Thasos (Méya 10 “Oceov, ulélyo 16 Atkoo[v]!?) and from Ephesos
(Méya. 10 6vopo. to0 B0, péyo 10 dotov, puéya 10 dyaBov20). On acclamations with péyog
see H. W. Pleket, op. cit. note 14, 180: “*Megas’ acclamations as cultic practice are late. They
belong to the Oriental Gods and later to Greek deities orientalized in the hierarchical structure
of society.”

9 ueydAn veixn (probably a haplography for peydAn 1 veixn): Epigraphic attestations of
the cult of Nike in Lydia are scant (numismatic evidence is much richer). For three attesta-
tions see M. Paz de Hoz, op. cit. supra note 8, p. 19, note 82, and nos. 40.6 (Saittai), 3.22
(Kula) and 1.2 (Philadelphia).

10 pueyddon ool vepéoeig (probably a haplography for peydAon ai col vepéoeic?!l): At the
end of a confessio from the Katakekaumene the sinner, having been made hopeful by Tyche
(1) 8¢ éun Toyn éAnidav Edmke), likewise shouts the acclamation MeydAot Nepéoig év
[Mépx?2. For two other attestations of Nemeseis in Lydia see TAM V,1, 591 (a funerary
inscription from Maionia)?3; M. Ricl, EA 19, 1992, 95, note 102 and M. Paz de Hoz, op. cit.,
no. 40.26 (an extract from an unpublished text probably from the Katakekaumene)?4, cf. also
Petzl, Beichtinschriften, index, s.v. Vellecam, VEULEG1G).

10-12 uéyo oot 10 dwdexabeov 10 Tapd oot Katektiopuevov: A funerary inscription from
Saittai records the following curse* €1 8¢ T1¢ npolcaudplty 6 oAy, Tov "A&ottnv[ov év]
T £kel dwdekaOnv2 xabiulevov? alveleldaotov téxva tékv[wv] €€e126. The supplements
év] 10 éxel . . . kaBnulevov(?) have been rejected by J. Strubbe who offers the restoration tov
"A&rottnvov x£27?] 10 kel dwdexabnv kabnul- - which excludes Men Axiottenos from the

17 On the cult see notably M. Ricl in EA 18, 1991, 1-70 (Catalogue); 19, 1992, 71-103 (Analysis) and 20,
1992, 95-100 (new finds), cf. also S. Mitchell, op. cit., 25-26 and G. Petzl, Die Beichtinschriften in Kleinasien
und der Fromme und Gerechte Gott, Nordrhein-Westfialische Akademie der Wissenschaften Vortrage G 355,
Dusseldorf 1998 (SEG 1998, 2165). More finds attesting this cult will be published separately.

18 See M. Ricl, EA 20, 1992, 100, note 16. The opinion of Cl. Brixhe and A. Panayotou, Bull. ép. 1994, 559
that the divine names are both in accusative (cf. SEG 42, 1992, 1192) is rejected by G. Petzl, art. cit. supra note
17, p. 21, note 33.

19 M. Ricl, EA 18, 49, no. 111 (cf. L. Robert, Hellenica X, 88, note 2).

20 M. Ricl, EA 18, 47, no. 105 (= IvEphesos VIIL1, LK. 17, 3100).

21 However, for employing personal pronouns without article cf. Petzl, Beichtinschriften, p. 123 with
reference to Cl. Brixhe, in Hethitica VIII (1987), 45-80 (non vidi).

22 H. Malay, EA 12, 1988, 150, no. 4 (SEG 38, 1236; Petzl, Beichtinschriften, 7; M. Paz de Hoz, op. cit.,
43.2), cf. also M. Ricl, EA 19, 1992, 95, note 102.

23

24

. . xoipotg, mag Tdpode, Taig Nepéoig cot, un tic pot v othAny ddiknoerig (cf. also SEG 34, 1202).
.. . edyopotd Mntpl Antd kol Nepéoeor npokabnuévorg kol iepaig Noveorg (the inscription is pre-
served in the Usak Museum).

25 30dexbBny represents probably SwdexdBiv < -Brov < -Betov < -Beov.

26 5. Bakir Barthel — H. Miller ZPE 36, 1979, 182-183, no. 36 (SEG 29, 1979, 1179).

27 One would prefer xoi which occurs four times in preceding lines of the same text.
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twelve gods28. This suggestion is now confirmed by our inscription which clearly separates
Men Artemidorou Axiottenos from the group of dodekatheon.

The verb xotoxtilw has already been attested in this context: A confession-inscription
from Bortlice records the cult of Zevg £x 8180pwv dpvdv katekTiouévog “des aus Zwillings-
eichen gegriindeten Zeus”? . In our case it is reasonable to suppose that the cult of Men
Artemidorou Axiottenos was located next to that of dwdekdBeov30.

15 Boibeav for BonBerav: For examples of the usages of 1 for n and ¢ for et in this region
see Petzl, Beichtinschriften, pp. 163—4.

14-18 Interestingly, the dedicant here starts to address his nephew!

19-20 0 elkavov pot €roinocag: For the expression 16 ikavov moiety cf. IvEphesos 1a
(LK. 11.1), 43.28 (an imperial rescript): 10 ikovov Totodvtog t@ voum. The usual form in this
context is ikovorotelv3l.

20 edhoy® vuelv: The plural probably refers to the divinities named in lines 1-3. For
eOAoyém + Dat. see Petzl, Beichtinschriften, 37.9 with commentary (on the verb edAoyelv see
the commentary on line 5).

21 The date 142 on the basis of the Sullan era corresponds to 57/8 A.D.

The document concerns a praise composed by a certain Glykon to Men Artemidorou ruling
over Axiotta who saved him from captivity. The dedicant complains that he supported his
nephew by abandoning (some parts of ?) his possesion. Demainetos was not yet satisfied and
arrested and imprisoned his uncle, probably in order to get more out of him. How then could
Demainetos gain from such an illegal act ? It was either an act of arbitrary punishment in
reaction to a slight, or, more likely, he intended to keep his uncle from a transaction concern-
ing a possible bequest to a god or to somebody else32. Clearly, he was hoping more than the
“help” which he had already got from his uncle.

The fact that Men Artemidorou Axiottenos helped Glykon to his satisfaction shows
implicitly that the god must have punished the nephew. As the content of the text contains
only the complaints of an oppressed person, it can hardly be qualified as confession-
inscription. G. Petzl, however, comparing the present inscription with the short eulogia in his
Beichtinschriften, 97, may be right in his claim per. epist. that “there are keywords which
point to a close relationship of the inscription with proper confession texts”. The same is also
for Beichtinschriften, 47 as a close parallel to the case narrated in our inscription: “Menophila

28 See Arai Epitymbioi (1.K. 52), 46-47, no. 51 with earlier bibliography to which now also add M. Paz de
Hoz, op. cit., p. 58 and no. 39.17.

2 G. Petzl, ZPE, 30, 1978, 255, no. 2 (cf. also SEG 28, 1978, 913; TAM V,1, 179a; Petzl, Beichtinschriften,
9; M. Paz de Hoz, op. cit., 61.22 and Bull. ép. 1979, 434). For three other confessions to Méyog Zebg éx
8180pwv dpudv, all omitting the participle xatexticuévog, see Petzl, Beichtinschriften, 10-12 and M. Paz de
Hoz, op. cit., 61.23-25 (a new example of this series will be published separately).

30 Unfortunately, a relief representing twelve gods has not yet been discovered in Lydia. For reliefs showing
the twelve gods of Lycia see Brigitte Freyer-Schauenburg, Die lykischen Zwolfgotter-Reliefs (with epigraphic
contribution by G. Petzl), Asia Minor Studien 13, 1994.

31 On the verb see TAM V,1, 318 and G. Petzl — H. Malay, GRBS 28, 1987, 466, note 34, cf. also Petzl,
Beichtinschriften, index, s.v. ixavonoléw (also tkavodotnc).

32 On some religious texts recording problems of inheritance see A. Chaniotis, Symposion 1995 (1997), 357
(with note 21) and 375.
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had been provoked to anger by her son Polychronios and prayed to the gods to help her to
satisfaction. After he had been punished and had propitiated the gods, he (i.e. probably Men)
ordered her to write down on a stele the power of the gods™33. Though there is no detail about
the act of Polychronios, there must be a question of maltreatment, as in the case of our
inscription. This inscription too, which does not speak of any crime committed by the
dedicant, has likewise to be separated from standard confession texts.

The closest parallel to the act of Demainetos is recorded in an unpublished confessio from
Kollyda (quoted above note 15): It records two brothers who consult some gods and institu-
tions “in order to obtain pity after they were punished because they arrested their father”. In
spite of some difficulties to understand what follows, it is quite possible that the reason for
their unjust treatment was again a claim on property.

Izmir Hasan Malay

Ozet

Makalede, Kula yakinindaki Magazadamlar1 Mevkii’nde bulunan yeni bir adak yazit1 incelenmektedir. Metinde,
Glykon adindaki birinin, kendini esaretten kurtaran Men Artemidorou Axiottenos’a ettigi dua yer almaktadir:

“Men Axiottenos’un Anast yiicedir! Apollonios oglu Glykon ile karist Myrtion bu duayr goklerin tanrisi,
Axiotta’ya hiikmeden Men Artemidorou’ya kendilerinin ve ¢ocuklarimin selameti icin sundular. Ciinkii, ey
efendim, hapsedildigim zaman bana merhamet ettin. Senin kudsiyetin, senin adaletin, senin zaferin, senin intikam
alma giictin egsizdir. Senin yamibasinda yer alan 12 Tanrt da biiyiiktiir! Miilkiimii satip da 6z ¢ocugum gibi
destekledigim yegenim Demainetos beni hapsetmisti. Ama sen (Demainetos), sanki senin amcan degil de bir
sucluymugum gibi, beni hapsettin. Bu nedenle Axiotta’da hiikiim siiren Men yiicedir: Ciinkii sen (Tanr1) beni
hosnut ettin, sana giikrediyorum. 142 yitlinda (1.S. 57/8), Panemos ayinn 2. giiniinde.”

Ceviride, yazittaki Hosion (“aziz”), Dikaion (“adil”’), Nemesis (“intikam”) sozcukleri Men Axiottenos’un
sifatlar1 olarak degerlendirilmis olmakla birlikte, bunlarin tanrisal adlar olma ihtimali de mevcuttur. Cunku
ozellikle Hosion ve Dikaion adli yerel tanrilar bu bolgede yaygin olarak tapim gormekteydiler.

Demainetos’un, amcasi Glykon’u hapsetmesinin nedeni kugskusuz ondan daha fazla para ya da mulk
istemesiydi. Belki anlik bir 6fke ile onu cezalandirmak istemis, belki de amcasinin malin1 satmasina ya da birine
bagislamasina bu yolla engel olmayr ummustu. Glykon’un “beni hognut ettin” seklindeki sozlerinden, ginahi
isleyen Demainetos’un Tanri tarafindan cezalandirilmis oldugu sonucunu ¢ikarmak mumkundir.

33 ... Mnvogika 9o Molvgpoviov t0d viod yoliacBeloa kal tolc Beoic évevapévn ic 1o eikavo-

nondfivo adtiv . . .” (probably from W of Silandos).



